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Avadānaśataka, translated from Speyer’s edition 
 

The Third Chapter 
 

21. Candana 
 
The Buddha, the Blessed One, is said to be honored, revered, respected and worshipped by 
kings, ministers, the wealthy, the townsfolk, merchants, caravan leaders, gods, nāgas, yakṣas, 
demigods, heavenly birds, kinnaras and great snakes. That Buddha, the Blessed One, who is 
revered by gods, nāgas, yakṣas, demigods, heavenly birds, kinnaras, and great snakes, famous 
and possessed of great merit, provided with the requisites – robes, bowls, bedding, seats and 
medicine to cure the sick – wandered together with his community of disciples amongst the 
Magadhan people, and arrived at the bank of the Ganges. 
 
Now at that time, not far from the banks of the Ganges, there was a ruined stūpa, totally 
destroyed by wind and heat. The monks saw this and asked the Blessed One, “Whose is this 
stūpa?” The Blessed One replied, “There was a pratyekabuddha called Candana, and it is his.” 
The monks said, “Blessed One, how did the pratyekabuddha Candana arise, and how did his 
name come about?” The Blessed One said, “Do you wish to hear, monks, how the 
pratyekabuddha Candana arose, and how his name came about?” “Yes, sir.” “Then listen, 
monks: concentrate your minds properly and well, and I will explain.” 
 
“Formerly, monks, in times past, a king called Brahmadatta ruled his kingdom in the city of 
Vārāṇasī. It was prosperous and flourishing, peaceful and abundantly supplied, and crowded 
with a multitude of people. Strife, quarrels, riots, and tumult had ceased, thieves and disease 
had departed, and it was endowed with rice, sugarcane, cows, and buffaloes.  That virtuous 
king was just, and ruled his kingdom righteously. Being childless and desiring a son, he 
honoured Śiva, Varuṇa, Kubera, Śakra, Brahmā and so on, as well as various other deities, 
namely the gods of the grove, the gods of the forest, the gods of four-way crossroads, the 
gods of three-way crossroads, and the gods who receive oblations. He also implored his 
lineage gods, the gods who shared his nature, and his tutelary gods. For there is a saying in 
the world that sons and daughters are born through entreating the gods. But this is not so. 
If it were so, each and everyone would have a thousand sons like a wheel-turning king. 
Rather, sons and daughters are born from the coming together of three favourable 
conditions. Which three?  The mother and father unite in love-making, the mother is healthy 
and in her fertile period, and a gandharva is present. Sons and daughters are born from the 
coming together of these three favourable conditions. 
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But he persevered in worshipping in this way, and a great lotus – an extraordinarily big lotus 
– appeared in the park. Day after day it grew, but it did not open. The park-keeper made it 
known to the king, and the king said: ‘This lotus should be watched.’ And then at a later date, 
at sunrise, that lotus flower opened, and right in the center of that lotus was a boy, seated 
cross-legged. And he was handsome and good-looking, pleasing, brilliant, golden-colored, 
with a parasol-shaped head, pendulous arms, a broad forehead, a loud voice, eyebrows that 
joined and a prominent nose, adorned with the thirty-two marks of a great man and the 
eighty minor marks, his body glorious. The air that came from his mouth was scented like a 
lotus and his body had the fragrance of sandalwood. The park-keeper announced this to the 
king, and the king, along with his courtiers and womenfolk, went to that park. The moment 
he saw him, the boy said to the king, ‘Come, Father. I am a son for you, who had no child.’ 
The king, thrilled, pleased and delighted, replied, ‘Let it be just as you say, son!’ Then the 
king plunged into the lotus pond, took the boy from the center of the lotus, and placed him 
on the palm of his hand. And wherever that boy placed his feet, lotuses sprang up. Because 
of this, he was given the name Candana. 
 
When the boy Candana in due course grew up, the citizens made it known to the king: ‘Your 
majesty, there is a holiday in our city here. It would be appropriate, your majesty, to let 
Prince Candana come out. He will experience the holiday with us, and he will decorate the 
whole town with lotuses.’ The king replied, ‘Let it be so.’ Then Candana, adorned with all 
ornaments, surrounded by the sons of courtiers and accompanied by the playing of various 
musical instruments, went outside the royal palace to experience the holiday. And when he 
went there, footstep by footstep lotuses appeared, and they were beautiful and charming.  
 
But merely by being touched by the rays of the sun, they faded and withered.   
 
And seeing this a fundamental mental concentration arose in that noble-hearted pure being, 
whose roots of goodness were planted with previous buddhas: ‘Just as these lotuses shine at 
the moment they arise, but, burnt by the rays of the sun, fade and wither, so too is the body.’ 
He thought about that and weighed it up, and while examining it the thirty-seven factors of 
awakening became manifest. And even as he stood right there in the middle of the crowd of 
people he attained pratyekabodhi. At that the gods of the pure abodes presented him with an 
ochre robe, and having put this on, he rose up into the vault of the sky and performed various 
miracles. Seeing this, the king, courtiers and citizens attained great faith, and planted various 
skillful roots.” 
 
The Blessed One said: “And that is how the pratyekabuddha Candana arose, and how his name 
came about.” 
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The monks questioned the Blessed One: “Sir, what deeds had the pratyekabuddha Candana 
done in order to have a sweet-smelling body and keen senses?” The Blessed One said, “He 
was a renouncer under the Buddha Kāśyapa, and he sprinkled perfume on a stūpa of his hair 
and nails, as well as placing flowers there. The path to pratyekabodhi was produced by that. 
Therefore, monks, you should train in this way: ‘We will honor, revere, respect and worship 
the teacher. And having honored, revered, respected and worshipped the teacher, we will 
live in reliance on him.’ In this way, monks, you should train.”  
 
This was said by the Blessed One, and the monks were delighted and praised the Blessed One’s 
speech.   
 
22. Padma 
 
The Buddha, the Blessed One, is said to be honored, revered, respected and worshipped by 
kings, ministers, the wealthy, the townsfolk, merchants, caravan leaders, gods, nāgas, yakṣas, 
demigods, heavenly birds, kinnaras and great snakes. That Buddha, the Blessed One, who is 
revered by gods, nāgas, yakṣas, demigods, heavenly birds, kinnaras, and great snakes, famous 
and possessed of great merit, provided with the requisites – robes, bowls, bedding, seats and 
medicine to cure the sick – was staying with his community of disciples in Anāthapiṇḍada’s 
park, the Jeta Grove in Śrāvastī. 
 
It was common practice in the Middle Country for gardeners to collect lotuses and go to sell 
them in the streets. Now in the morning the Blessed One dressed himself, and taking his robe 
and bowl he went into Śrāvastī for alms. And a certain woman, carrying a boy in her arms, 
was coming down the street. And that boy saw the Buddha, the Blessed One, adorned with 
the thirty-two marks of a great man and the eighty secondary marks, his body shining, 
arrayed with light that extended a fathom, radiance in excess of a thousand suns, like a living 
mountain of jewels, handsome in his entirety. And immediately after seeing him, faith arose. 
He stretched out his arms, seized a lotus from a nearby gardener, and threw it at his head, 
and that lotus, becoming as large as a cart-wheel, remained in the sky above him. When the 
Blessed One moved, it followed, and when he stood it stayed. Then the Blessed One let loose 
light the same color as the lotus, which illuminated the whole of Śrāvastī. And because of 
that the king, courtiers and citizens were humbled. 
 
Then the Blessed One smiled. Now according to the natural order of things, when Buddhas 
display a smile then blue, yellow, red and white rays issue from his mouth and some go to 
upwards and some downwards. Those that go downwards, they go to the hells – the Saṃjīva 
(Reviving), Kālasūtra (Black Thread), Saṃghāta (Crushing), Raurava (Shrieking), 
Mahāraurava (Loud Shrieking), Tapana (Heat), Pratāpana (Extreme Heat), Avīci (Ceaseless 
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Torture), Arbuda (Blistering), Nirarbuda (Blisters Bursting), Aṭaṭa (Chattering Teeth), 
Hahava (Ugh!), Huhuva (Brrr!), Utpala (Blue Lotus), Padma (Lotus), and Mahāpadma (Great 
Lotus). Those that descend into the hot hells become cool, and those that descend into the 
cold hells become warm, and in this way they alleviate the various sufferings of the beings 
there, such that it occurs to them, “Friends, can it be that we have left this place and arisen 
elsewhere?” Then in order to make them develop faith, the Blessed One emits an image of 
himself, and seeing this image they realize, “No, friends, we have not left this place nor arisen 
elsewhere. There is this being, not seen before, by whose power our various sufferings are 
being allayed.” Their minds become faithful towards this image, and they cast off the karma 
still to be experienced in hell, and take rebirth amongst gods and men, where they become 
vessels for the truths.  
 
Those [rays of light] that go upwards, they go to the gods – the Cāturmahārājika (Four Groups 
of the Great Kings), Trāyastriṃśa (Thirty-Three), Yāma (Free from Conflict), Tuṣita 
(Content), Nirmāṇarati (Delighting in Creation), Paranirmitavaśavartin (Masters of Others’ 
Creations), Brahmakāyika (Brahmā’s Assembly), Brahmapurohita (Brahmā’s Priests), 
Mahābrahma (Great Brahmā), Parittābhā (Limited Splendor), Apramāṇābhā (Immeasurable 
Splendor), Abhāsvara (Radiant), Parittaśubha (Limited Beauty), Apramāṇaśubha 
(Immeasurable Beauty), Śubhakṛtsna (Complete Beauty), Anabhraka (Unclouded), 
Puṇyaprasava (Merit Born), Bṛhatphala (Great Result), Abṛha (Not Great), Atapa (Serene), 
Sudṛśa (Good-Looking), Sudarśana (Clear Sighted) and Akaniṣṭha (Supreme). They shout out 
“Impermanent! Suffering! Empty! Not-Self!” and speak two verses: 
 

“Exert yourselves! Go forth! Take up the Buddha’s teaching! 
Shake the army of death like an elephant shakes a reed-hut! 
Whoever lives diligently according to this dharma and vinaya, 
abandons life in saṃsāra and makes an end to suffering.” 

 
Then those rays of light, having roamed through the great trichiliocosm, assemble behind 
the Blessed One. If the Blessed One is desirous of explaining past actions they disappear into 
the Blessed One’s back, if he wishes to explain future actions they vanish into his front. If he 
wishes to predict arising in a hell they disappear into the soles of his feet, while if he wants 
to predict arising as an animal they enter his heel, and if he wants to predict arising as a 
ghost they vanish into his big toe, and if he desires to predict arising as a human they 
disappear into his knee. If he wishes to predict rule as an armed wheel-turning king they 
enter the palm of his left hand, while if he wishes to predict rule as a wheel-turning king they 
disappear into the palm of his right hand. If he wishes to predict arising as a god they vanish 
into his navel. If he wishes to predict awakening as a disciple they enter his mouth, while if 
he wants to predict awakening as a lone buddha they vanish into the circle of hair between 
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his eyebrows, and if he wants to predict unsurpassed and perfect full buddhahood they 
disappear into his uṣṇīṣa. 
 
And those rays of light circumambulated the Blessed One three times and disappeared into 
the circle of hair between the Blessed One’s eyebrows. Then Venerable Ānanda joined his 
hands in respect and asked the Blessed One: 
 

“A collection of a thousand bright colored rays of various kinds  
is expelled from the inside of the mouth,  
completely illuminating the directions  
as if from the rising of the sun.” 

 
And he spoke these verses: 
 

“Buddhas have cut off rebirth, abandoned affliction and enjoyment,  
become the cause of what is best in the world; 
Victors, their enemies conquered, they do not exhibit a smile  
– white as a conch-shell or lotus-fibre - without reason. 
Victor, immediately realizing through your own intelligence 
the wishes of your listeners, Śramaṇa, Lord of Conquerors,  
Bull of Sages, remove the doubt that has arisen, 
with splendid, wise and superior speech. 
It is not without reason that perfect Buddhas, protectors, 
firm as the ocean or the king of the mountains, 
exhibit a smile. 
A multitude of people yearn to hear 
the reason why wise ones exhibit a smile.” 

 
The Blessed One said, “It is like this, Ānanda. It is like this. It is not without cause or without 
reason, Ānanda, that Tathāgatas, arhats who are perfect and fully awakened display a smile. 
Did you see, Ānanda, the way this boy became faithful and threw a lotus at the Tathāgata?” 
“Yes, sir.” “This boy, Ānanda, through this root of merit and the production of this thought, 
and through renunciation and charity, will not fall into misfortune for fifteen aeons. Having 
experienced the happiness of heavenly and human births, he will become a pratyekabuddha 
called Padmottara. This is the gift for one who has a faithful thought towards me. Therefore, 
monks, you should train in this way: ‘Let us pay homage towards buddhas, pratyekabuddhas 
and śrāvakas.’ In this way, monks, you should train.”  
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This was said by the Blessed One, and the monks were delighted and praised the Blessed One’s 
speech.   
 
23. Cakra 
 
The Buddha, the Blessed One, is said to be honored, revered, respected and worshipped by 
kings, ministers, the wealthy, the townsfolk, merchants, caravan leaders, gods, nāgas, yakṣas, 
demigods, heavenly birds, kinnaras and great snakes. That Buddha, the Blessed One, who is 
revered by gods, nāgas, yakṣas, demigods, heavenly birds, kinnaras, and great snakes, famous 
and possessed of great merit, provided with the requisites – robes, bowls, bedding, seats and 
medicine to cure the sick – was staying with his community of disciples in Rājagṛha, in 
Kalandakanivāpa in the Veṇu Grove.  
 
In Rājagṛha a certain caravan-leader had gone over the great ocean. He had a young wife, 
and she longed for her husband and undertook ascetic practices, but her husband did not 
return. She prostrated herself before Nārāyaṇa and vowed: “If my husband returns quickly, 
I will present you with a golden disc.” Then her husband returned safe and well from the 
great ocean, so she had a golden disc made. Surrounded by serving girls, she took the golden 
disc, as well as perfume, incense and flowers, and stood near to the temple. 
 
Now there is nothing that is unknown, unseen, unrecognized and unobserved by the 
Buddhas, the Blessed Ones. Indeed, it is a rule that when Buddhas, Blessed Ones – who are 
greatly compassionate, devoted to benefitting the world, who have one protector, who dwell 
in calm and insight, who are skilled in the threefold self control, who have overcome the four 
floods, who are established in the grounds of conduct that are the four bases of supernormal 
power, who have practiced for a long time the four articles of attraction, who lack the five 
[bad] qualities, who have gone beyond the five realms, who are furnished with the six 
qualities [of equanimity], who have accomplished the six perfections, who abound in the 
flowers that are the seven factors of awakening, who are guides on the eightfold path, who 
are skilled in the nine successive attainments [of meditation], who are mighty with the ten 
powers, whose splendor fully pervades the ten directions, and who are more distinguished 
than ten hundred rulers – survey the world with their Buddha-vision for three days and three 
nights, knowledge and perception arise: “Who is abandoned? Who is flourishing? Who has 
met with pain? Who is in danger? Who is afflicted? Who has met with pain, danger and 
affliction? Who is headed for a state of woe? Who is inclined towards an evil state? Who is 
bent on a bad destiny? Having raised them up from bad states, whom could I establish in 
heaven and liberation? Whom, sunk into the mire of sense pleasures, might I raise up with 
my hands? Whom, deprived of the honorable treasures, could I establish in mastery over and 
excellence in the honorable treasures? Whose unplanted wholesome roots should I plant? 
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Whose planted [roots] should I bring to maturity? And whose matured [roots] should I bring 
to liberation?” And it is said: 
 

Though the ocean, abode of monsters, may pass over the shore,  
A Buddha cannot pass over the opportunity of youths in need of training. 

 
The Blessed One saw, “This girl, upon seeing me, will be made to plant the skillful root of 
pratyekabodhi.” So in the morning he dressed himself and taking his robe and bowl, 
surrounded by a retinue of monks – leading his monastic community – he set out to enter 
Rājagṛha for alms. And that girl saw the Buddha, the Blessed One, adorned with the thirty-
two marks of a great man and the eighty secondary marks, his body shining, arrayed with 
light that extended a fathom, radiance in excess of a thousand suns, like a living mountain 
of jewels, handsome in his entirety. And immediately after seeing him, she became faithful 
and began to throw the golden disc towards the Blessed One, but she was restrained by a 
maidservant: “This is not Nārāyaṇa!” Though held back, her mind was overcome with intense 
faith and she threw the golden disc above the Buddha, the Blessed One, and gave him a 
perfumed garland. 
 
Then the Blessed One smiled. Now according to the natural order of things, when Buddhas 
display a smile then blue, yellow, red and white rays issue from his mouth and some go to 
upwards and some downwards. Those that go downwards, they go to the hells – the Saṃjīva 
(Reviving), Kālasūtra (Black Thread), Saṃghāta (Crushing), Raurava (Shrieking), 
Mahāraurava (Loud Shrieking), Tapana (Heat), Pratāpana (Extreme Heat), Avīci (Ceaseless 
Torture), Arbuda (Blistering), Nirarbuda (Blisters Bursting), Aṭaṭa (Chattering Teeth), 
Hahava (Ugh!), Huhuva (Brrr!), Utpala (Blue Lotus), Padma (Lotus), and Mahāpadma (Great 
Lotus). Those that descend into the hot hells become cool, and those that descend into the 
cold hells become warm, and in this way they alleviate the various sufferings of the beings 
there, such that it occurs to them, “Friends, can it be that we have left this place and arisen 
elsewhere?” Then in order to make them develop faith, the Blessed One emits an image of 
himself, and seeing this image they realize, “No, friends, we have not left this place nor arisen 
elsewhere. There is this being, not seen before, by whose power our various sufferings are 
being allayed.” Their minds become faithful towards this image, and they cast off the karma 
still to be experienced in hell, and take rebirth amongst gods and men, where they become 
vessels for the truths.  
 
Those [rays of light] that go upwards, they go to the gods – the Cāturmahārājika (Four Groups 
of the Great Kings), Trāyastriṃśa (Thirty-Three), Yāma (Free from Conflict), Tuṣita 
(Content), Nirmāṇarati (Delighting in Creation), Paranirmitavaśavartin (Masters of Others’ 
Creations), Brahmakāyika (Brahmā’s Assembly), Brahmapurohita (Brahmā’s Priests), 
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Mahābrahma (Great Brahmā), Parittābhā (Limited Splendor), Apramāṇābhā (Immeasurable 
Splendor), Abhāsvara (Radiant), Parittaśubha (Limited Beauty), Apramāṇaśubha 
(Immeasurable Beauty), Śubhakṛtsna (Complete Beauty), Anabhraka (Unclouded), 
Puṇyaprasava (Merit Born), Bṛhatphala (Great Result), Abṛha (Not Great), Atapa (Serene), 
Sudṛśa (Good-Looking), Sudarśana (Clear Sighted) and Akaniṣṭha (Supreme). They shout out 
“Impermanent! Suffering! Empty! Not-Self!” and speak two verses: 
 

“Exert yourselves! Go forth! Take up the Buddha’s teaching! 
Shake the army of death like an elephant shakes a reed-hut! 
Whoever lives diligently according to this dharma and vinaya, 
abandons life in saṃsāra and makes an end to suffering.” 

 
Then those rays of light, having roamed through the great trichiliocosm, assemble behind 
the Blessed One. If the Blessed One is desirous of explaining past actions they disappear into 
the Blessed One’s back, if he wishes to explain future actions they vanish into his front. If he 
wishes to predict arising in a hell they disappear into the soles of his feet, while if he wants 
to predict arising as an animal they enter his heel, and if he wants to predict arising as a 
ghost they vanish into his big toe, and if he desires to predict arising as a human they 
disappear into his knee. If he wishes to predict rule as an armed wheel-turning king they 
enter the palm of his left hand, while if he wishes to predict rule as a wheel-turning king they 
disappear into the palm of his right hand. If he wishes to predict arising as a god they vanish 
into his navel. If he wishes to predict awakening as a disciple they enter his mouth, while if 
he wants to predict awakening as a lone buddha they vanish into the circle of hair between 
his eyebrows, and if he wants to predict unsurpassed and perfect full buddhahood they 
disappear into his uṣṇīṣa. 
 
And those rays of light circumambulated the Blessed One three times and disappeared into 
the circle of hair between the Blessed One’s eyebrows. Then Venerable Ānanda joined his 
hands in respect and asked the Blessed One: 
 

“A collection of a thousand bright colored rays of various kinds  
is expelled from the inside of the mouth,  
completely illuminating the directions  
as if from the rising of the sun.” 

 
And he spoke these verses: 
 

“Buddhas have cut off rebirth, abandoned affliction and enjoyment,  
become the cause of what is best in the world; 
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Victors, their enemies conquered, they do not exhibit a smile  
– white as a conch-shell or lotus-fibre - without reason. 
Victor, immediately realizing through your own intelligence 
the wishes of your listeners, Śramaṇa, Lord of Conquerors,  
Bull of Sages, remove the doubt that has arisen, 
with splendid, wise and superior speech. 
It is not without reason that perfect Buddhas, protectors, 
firm as the ocean or the king of the mountains, 
exhibit a smile. 
A multitude of people yearn to hear 
the reason why wise ones exhibit a smile.” 

 
The Blessed One said, “It is like this, Ānanda. It is like this. It is not without cause or without 
reason, Ānanda, that Tathāgatas, arhats who are perfect and fully awakened display a smile. 
Did you see, Ānanda, the way this girl threw a golden disc at the Tathāgata?” “Yes, sir.” “This 
girl, Ānanda, through this root of merit and the production of this thought, and through 
renunciation and charity, will not fall into misfortune for fifteen aeons. Having experienced 
the happiness of heavenly and human births, she will become a pratyekabuddha called 
Cakrāntara. This is the gift for one who has a faithful thought towards me. Therefore, monks, 
you should train in this way: ‘Let us pay homage towards buddhas, pratyekabuddhas and 
śrāvakas.’ In this way, monks, you should train.”  
 
This was said by the Blessed One, and the monks were delighted and praised the Blessed One’s 
speech.   
 
24. Daśaśiras 
 
The Buddha, the Blessed One, is said to be honored, revered, respected and worshipped by 
kings, ministers, the wealthy, the townsfolk, merchants, caravan leaders, gods, nāgas, yakṣas, 
demigods, heavenly birds, kinnaras and great snakes. That Buddha, the Blessed One, who is 
revered by gods, nāgas, yakṣas, demigods, heavenly birds, kinnaras, and great snakes, famous 
and possessed of great merit, provided with the requisites – robes, bowls, bedding, seats and 
medicine to cure the sick –  wandered together with his community of disciples amongst the 
Magadhan people, and arrived, along with his community of monks, at the bank of the 
Ganges.  
 
And the monks saw from afar an old stūpa, broken and destroyed by years of wind and heat. 
And having seen this, they then asked the Blessed One, “Whose is this stūpa, sir?” The Blessed 
One said, “It belongs to the pratyekabuddha Daśaśiras.” The monks said, “Sir, how did the 
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pratyekabuddha Daśaśiras arise, and how did his name come about?” The Blessed One said, 
“Would you like to hear about this, monks?” They replied, “Yes, sir.” “Then listen, monks: 
concentrate your minds properly and well, and I will explain.” 
 
“Formerly, monks, in times past, a king called Brahmadatta ruled in the city of Vārāṇasī. It 
was prosperous and flourishing, peaceful and abundantly supplied, and crowded with a 
multitude of people. Strife, quarrels, riots, and tumult had ceased, thieves and disease had 
departed, and it was endowed with rice, sugarcane, cows, and buffaloes. That virtuous king 
was just, established in the dharma, and ruled his kingdom righteously. Being childless and 
desiring a son, he honoured Śiva, Varuṇa, Kubera, Śakra, Brahmā and so on, as well as various 
other deities, namely the gods of the grove, the gods of the forest, the gods of four-way 
crossroads, the gods of three-way crossroads, and the gods who receive oblations. He also 
implored his lineage gods, the gods who shared his nature, and his tutelary gods.  
 
He persevered in worshipping in this way. In his park there was a large lotus-pool, a lotus-
pool that was covered in blue, red and white lotuses, and adorned with birds such as geese, 
cakravākas and ducks. There an immense lotus, free of impediments, suddenly arose. Day 
after day it grew, but it did not open. The park-keeper made it known to the king, and the 
king said: ‘This lotus should be watched.’ And then at a later date, at sunrise, that lotus flower 
opened, and right in the center of that lotus was a boy, seated cross-legged. And he was 
handsome and good-looking, pleasing, brilliant, golden-colored, with a parasol-shaped head, 
pendulous arms, a broad forehead, a loud voice, eyebrows that joined and a prominent nose, 
adorned with the thirty-two marks of a great man and the eighty minor marks, his body 
glorious. Having seen this, park-keeper announced it to the king. The king, having heard this, 
went to that park along with his courtiers and womenfolk. The king saw him thus shining on 
the center of the lotus, and having seen this he was thrilled, pleased and delighted, and he 
became intensely happy and affectionate. He plunged into the lotus pool, picked him up and 
took him to his own home with great pomp, then presented him to the śramaṇas, brahmins 
and fortune-tellers. Three weeks – twenty-one days – after his birth he celebrated the birth 
festival and gave him the name ‘Daśaśiras’. 
 
The boy Daśaśiras was given eight nurses: two nurses to carry him, two nurses to feed him, 
two nurses to clean him, and two nurses to play with him. He was raised by the eight nurses 
and nourished with milk, curds, fresh butter, clarified butter, the residue of the clarified 
butter and other foods of excellent, beneficial characteristics, so he grew quickly like a lotus 
in a pool. And that prince was faithful and good, of virtuous intentions, dedicated to the good 
of others as well as his own benefit, compassionate, great-hearted, devoted to the dharma, 
and affectionate towards his family. He saw that his father, established in kingly dharma, 
carried out actions that were blameable and worthy of censure. Seeing that, the agitated 
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prince entreated his father, ‘Grant me permission, father: I will go forth in the well-
proclaimed dharma and vinaya.’ Permitted this by his father, he removed his hair and beard, 
clothed himself in ochre robes, and properly and gladly went forth from home into 
homelessness. Then without instruction he realized the thirty-seven dharmas conducive to 
awakening, and attained pratyekabodhi. He flew up into the sky and made various miraculous 
displays in the presence of his father. Then for three months the king offered him alms. 
Exhausted by carrying the burden of a body, he displayed various miracles and reached 
extinction like a fire that has run out of fuel. This is his stūpa.” 
 
The monks became doubtful and asked the Buddha, the Blessed One, remover of all doubts, 
“What deeds were done by Daśaśiras, sir, on account of which he did not arise in a woman’s 
womb but arose in a lotus?” The Blessed One replied, “Monks, actions that this very Daśaśiras 
performed and accumulated in other previous births obtained to fullness and their 
conditions matured; their flood, being at hand, was unavoidable. These actions were done 
and accumulated by Daśaśiras, so who else would experience their fruition? Monks, actions 
that have been done and accumulated do not bear fruit outside in the earth element, nor in 
the water element, nor in the fire element, nor in the wind element. Rather, deeds done, 
whether pure or impure, ripen when the aggregates, the physical elements and the elements 
of sense-experience have arisen.  

Actions are not destroyed even through hundreds of millions of eons. 
Having reached fullness and at the proper time, they bear fruit without fail for 
embodied beings. 

 
Formerly, in a past time in the ninety-first aeon, a fully awakened one named Vipaśyi 
appeared in the world, a tathāgata, arhat and fully awakened one, perfected in knowledge and 
conduct, a well-gone one, an unsurpassed knower of the world, a tamer of men who ought 
to be tamed, a teacher of gods and men, a Buddha, a Blessed One.  He was living in dependence 
on the city of Bandhumatī. Now the fully awakened Buddha Vipaśyi in the morning got 
dressed, and taking his robe and bowl, surrounded by a group of monks and attended by the 
monastic community, entered the city of Bandhumatī for alms. And a certain caravan leader 
arrived in the street carrying a lotus. He saw Vipaśyi, the fully awakened one, adorned with 
the thirty-two marks of a great man and the eighty secondary marks, his body shining, 
arrayed with light that extended a fathom, radiance in excess of a thousand suns, like a living 
mountain of jewels, handsome in his entirety. And on seeing him, he threw the lotus above 
the Blessed One. And just where it had been thrown, above the Blessed One, it became as big 
as a cart-wheel and followed the Blessed One wherever he went, stopping when he stopped. 
On account of this, the caravan-leader was predicted to pratyekabodhi by the fully awakened 
Buddha Vipaśyi. His mind thrilled, pleased and delighted, he went back to his house. Now at 
that time his wife was giving birth, and crying out loudly. He asked the maidservant, ‘What 
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is it?’ and she explained. The caravan leader was agitated and undertook to make a vow: ‘May 
I never in saṃsāra come forth from a mother’s womb!’” 
 
The Blessed One said, “What do you think, monks? The person who at that time and on that 
occasion was the caravan leader, that was this pratyekabuddha Daśaśiras. Through those 
skilful roots, through twenty-one aeons he never arose from a mother’s womb, and later 
attained this magnificent state. Therefore, monks, you should train in this way: ‘Let us pay 
homage towards buddhas, pratyekabuddhas and śrāvakas.’ In this way, monks, you should 
train.”  
 
This was said by the Blessed One, and the monks were delighted and praised the Blessed One’s 
speech.   
 
25. Sūkṣmatva 
 
The Buddha, the Blessed One, is said to be honored, revered, respected and worshipped by 
kings, ministers, the wealthy, the townsfolk, merchants, caravan leaders, gods, nāgas, yakṣas, 
demigods, heavenly birds, kinnaras and great snakes. That Buddha, the Blessed One, who is 
revered by gods, nāgas, yakṣas, demigods, heavenly birds, kinnaras, and great snakes, famous 
and possessed of great merit, provided with the requisites – robes, bowls, bedding, seats and 
medicine to cure the sick – was staying with his community of disciples in Anāthapiṇḍada’s 
park, the Jeta Grove in Śrāvastī. 
 
At that time in Śrāvastī there was a certain merchant. He was rich, of great wealth and 
property, possessed of lots of wealth and equipment, having great riches and many friends, 
courtiers, relations and kin. And that householder was devout and good, of virtuous 
disposition, one who acted for the benefit of himself and others, compassionate, noble, and 
a lover of the dharma. Then it occurred to him, “These possessions have the same nature as 
the moon [reflected] in water. They are like a ray of light, impermanent, not fixed, of no 
comfort, of changeable nature, in common with the five mighty rods. I should give away 
what is worthy amongst these worthless possessions!” He invited the Blessed One, along with 
his community of monks, for a meal.  His house was made free from gravel, pebbles and small 
stones, sprinkled it with sandal-water, and made it fragrant with various scented pieces of 
wood and sweet-smelling incense. Flower-seats were arranged. Then cups of sweet sugar-
cane juice and various foods were made ready, and a messenger announced to the Blessed 
One that it was time: “It is the moment, sir. The food is prepared, so the Blessed One should 
know that it is now time.”  
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Then the Blessed One, in the morning, took his robe and bowl and, surrounded by a group of 
monks and attended by the monastic community, approached the place of that 
householder’s dwelling. Having approached, he sat on a seat that had been prepared, in front 
of the community of monks. Then that householder, knowing the community of monks with 
the Buddha at their head were comfortably seated, served them with his own hands, waiting 
on them with pure and excellent food. Having served and waited on them with his own 
hands, seeing that the Blessed One had eaten, his hands were washed and the bowl removed, 
took a lower seat and sat before the Blessed One in order to hear the dharma. Then the Blessed 
One taught, inspired and incited the householder with a dharma talk, and having taught, 
inspired and incited with a dharma talk of many kinds, he became silent. And that 
householder acquired faith, fell at his feet and developed a firm intention. 
 
Then the Blessed One smiled. Now according to the natural order of things, when Buddhas 
display a smile then blue, yellow, red and white rays issue from his mouth and some go to 
upwards and some downwards. Those that go downwards, they go to the hells – the Saṃjīva 
(Reviving), Kālasūtra (Black Thread), Saṃghāta (Crushing), Raurava (Shrieking), 
Mahāraurava (Loud Shrieking), Tapana (Heat), Pratāpana (Extreme Heat), Avīci (Ceaseless 
Torture), Arbuda (Blistering), Nirarbuda (Blisters Bursting), Aṭaṭa (Chattering Teeth), 
Hahava (Ugh!), Huhuva (Brrr!), Utpala (Blue Lotus), Padma (Lotus), and Mahāpadma (Great 
Lotus). Those that descend into the hot hells become cool, and those that descend into the 
cold hells become warm, and in this way they alleviate the various sufferings of the beings 
there, such that it occurs to them, “Friends, can it be that we have left this place and arisen 
elsewhere?” Then in order to make them develop faith, the Blessed One emits an image of 
himself, and seeing this image they realize, “No, friends, we have not left this place nor arisen 
elsewhere. There is this being, not seen before, by whose power our various sufferings are 
being allayed.” Their minds become faithful towards this image, and they cast off the karma 
still to be experienced in hell, and take rebirth amongst gods and men, where they become 
vessels for the truths.  
 
Those [rays of light] that go upwards, they go to the gods – the Cāturmahārājika (Four Groups 
of the Great Kings), Trāyastriṃśa (Thirty-Three), Yāma (Free from Conflict), Tuṣita 
(Content), Nirmāṇarati (Delighting in Creation), Paranirmitavaśavartin (Masters of Others’ 
Creations), Brahmakāyika (Brahmā’s Assembly), Brahmapurohita (Brahmā’s Priests), 
Mahābrahma (Great Brahmā), Parittābhā (Limited Splendor), Apramāṇābhā (Immeasurable 
Splendor), Abhāsvara (Radiant), Parittaśubha (Limited Beauty), Apramāṇaśubha 
(Immeasurable Beauty), Śubhakṛtsna (Complete Beauty), Anabhraka (Unclouded), 
Puṇyaprasava (Merit Born), Bṛhatphala (Great Result), Abṛha (Not Great), Atapa (Serene), 
Sudṛśa (Good-Looking), Sudarśana (Clear Sighted) and Akaniṣṭha (Supreme). They shout out 
“Impermanent! Suffering! Empty! Not-Self!” and speak two verses: 
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“Exert yourselves! Go forth! Take up the Buddha’s teaching! 
Shake the army of death like an elephant shakes a reed-hut! 
Whoever lives diligently according to this dharma and vinaya, 
abandons life in saṃsāra and makes an end to suffering.” 

 
Then those rays of light, having roamed through the great trichiliocosm, assemble behind 
the Blessed One. If the Blessed One is desirous of explaining past actions they disappear into 
the Blessed One’s back, if he wishes to explain future actions they vanish into his front. If he 
wishes to predict arising in a hell they disappear into the soles of his feet, while if he wants 
to predict arising as an animal they enter his heel, and if he wants to predict arising as a 
ghost they vanish into his big toe, and if he desires to predict arising as a human they 
disappear into his knee. If he wishes to predict rule as an armed wheel-turning king they 
enter the palm of his left hand, while if he wishes to predict rule as a wheel-turning king they 
disappear into the palm of his right hand. If he wishes to predict arising as a god they vanish 
into his navel. If he wishes to predict awakening as a disciple they enter his mouth, while if 
he wants to predict awakening as a lone buddha they vanish into the circle of hair between 
his eyebrows, and if he wants to predict unsurpassed and perfect full buddhahood they 
disappear into his uṣṇīṣa. 
 
And those rays of light circumambulated the Blessed One three times and disappeared into 
the circle of hair between the Blessed One’s eyebrows. Then Venerable Ānanda joined his 
hands in respect and asked the Blessed One: 
 

“A collection of a thousand bright colored rays of various kinds  
is expelled from the inside of the mouth,  
completely illuminating the directions  
as if from the rising of the sun.” 

 
And he spoke these verses: 
 

“Buddhas have cut off rebirth, abandoned affliction and enjoyment,  
become the cause of what is best in the world; 
Victors, their enemies conquered, they do not exhibit a smile  
– white as a conch-shell or lotus-fibre - without reason. 
Victor, immediately realizing through your own intelligence 
the wishes of your listeners, Śramaṇa, Lord of Conquerors,  
Bull of Sages, remove the doubt that has arisen, 
with splendid, wise and superior speech. 
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It is not without reason that perfect Buddhas, protectors, 
firm as the ocean or the king of the mountains, 
exhibit a smile. 
A multitude of people yearn to hear 
the reason why wise ones exhibit a smile.” 

 
The Blessed One said, “It is like this, Ānanda. It is like this. It is not without cause or without 
reason, Ānanda, that Tathāgatas, arhats who are perfect and fully awakened display a smile. 
Did you see, Ānanda, the way this merchant paid me honour in this way?” “Yes, sir.” “This 
merchant, Ānanda, through this root of merit and the production of this thought, and 
through renunciation and charity, will become a pratyekabuddha called Sūkṣmatvak. This is 
the gift for one who has a faithful thought towards me. Therefore, monks, you should train 
in this way: ‘Let us pay homage towards buddhas, pratyekabuddhas and śrāvakas.’ In this way, 
monks, you should train.”  
 
This was said by the Blessed One, and the monks were delighted and praised the Blessed One’s 
speech.   
 
26. Śītaprabha 
 

The Buddha, the Blessed One, is said to be honored, revered, respected and worshipped by 
kings, ministers, the wealthy, the townsfolk, merchants, caravan leaders, gods, nāgas, yakṣas, 
demigods, heavenly birds, kinnaras and great snakes. That Buddha, the Blessed One, who is 
revered by gods, nāgas, yakṣas, demigods, heavenly birds, kinnaras, and great snakes, famous 
and possessed of great merit, provided with the requisites – robes, bowls, bedding, seats and 
medicine to cure the sick – was staying with his community of disciples in Anāthapiṇḍada’s 
park, the Jeta Grove in Śrāvastī. 
 
In Śrāvastī there was a certain householder. He was rich, of great wealth and property, and 
extensive, wide holdings. He was possessed of the wealth of Vaiśravaṇa, rivaling Vaiśravaṇa 
in wealth. And he was devout and good, of virtuous disposition, one who acted for the benefit 
of himself and others, compassionate, noble, and a lover of the dharma. Then this occurred 
to him: “These possessions have the same nature as the moon [reflected] in water. They are 
like an elephant’s ear, impermanent, not fixed, of no comfort, of changeable nature, in 
common with the five mighty rods. I should give away what is worthy amongst these 
worthless possessions!” Then when summer time came around he invited the Blessed One, 
along with his community of monks, for a meal. His house was made free from gravel, pebbles 
and small stones, sprinkled it with sandal-water, and made it fragrant with various scented 
pieces of wood and sweet-smelling incense. Flower-seats were arranged. Then cups of sugar-
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cane juice and various foods were made ready, and a messenger announced to the Blessed 
One that it was time: “It is the moment, sir. The food is prepared, so the Blessed One should 
know that it is now time.”  
 
Then the Blessed One, in the morning, took his robe and bowl and, surrounded by a group of 
monks and attended by the monastic community, approached the place of that 
householder’s dwelling. Having approached, he sat on a seat that had been prepared, in front 
of the community of monks. Then that householder, knowing the community of monks with 
the Buddha at their head were comfortably seated, served them with his own hands, waiting 
on them with pure and excellent hard and soft foods. Having served them with his own 
hands, waiting on them with many kinds of pure and excellent hard and soft foods, seeing 
that the Blessed One had eaten, his hands were washed and the bowl removed, took a lower 
seat and sat before the Blessed One in order to hear the dharma. Then the Blessed One taught, 
inspired, incited and delighted that householder with a dharma talk, and having taught, 
inspired, incited and delighted him with a dharma talk of many kinds, he became silent. And 
that householder acquired faith, fell at his feet and developed a firm intention. 
  
Then the Blessed One smiled. Now according to the natural order of things, when Buddhas 
display a smile then blue, yellow, red and white rays issue from his mouth and some go to 
upwards and some downwards. Those that go downwards, they go to the hells – the Saṃjīva 
(Reviving), Kālasūtra (Black Thread), Saṃghāta (Crushing), Raurava (Shrieking), 
Mahāraurava (Loud Shrieking), Tapana (Heat), Pratāpana (Extreme Heat), Avīci (Ceaseless 
Torture), Arbuda (Blistering), Nirarbuda (Blisters Bursting), Aṭaṭa (Chattering Teeth), 
Hahava (Ugh!), Huhuva (Brrr!), Utpala (Blue Lotus), Padma (Lotus), and Mahāpadma (Great 
Lotus). Those that descend into the hot hells become cool, and those that descend into the 
cold hells become warm, and in this way they alleviate the various sufferings of the beings 
there, such that it occurs to them, “Friends, can it be that we have left this place and arisen 
elsewhere?” Then in order to make them develop faith, the Blessed One emits an image of 
himself, and seeing this image they realize, “No, friends, we have not left this place nor arisen 
elsewhere. There is this being, not seen before, by whose power our various sufferings are 
being allayed.” Their minds become faithful towards this image, and they cast off the karma 
still to be experienced in hell, and take rebirth amongst gods and men, where they become 
vessels for the truths.  
 
Those [rays of light] that go upwards, they go to the gods – the Cāturmahārājika (Four Groups 
of the Great Kings), Trāyastriṃśa (Thirty-Three), Yāma (Free from Conflict), Tuṣita 
(Content), Nirmāṇarati (Delighting in Creation), Paranirmitavaśavartin (Masters of Others’ 
Creations), Brahmakāyika (Brahmā’s Assembly), Brahmapurohita (Brahmā’s Priests), 
Mahābrahma (Great Brahmā), Parittābhā (Limited Splendor), Apramāṇābhā (Immeasurable 
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Splendor), Abhāsvara (Radiant), Parittaśubha (Limited Beauty), Apramāṇaśubha 
(Immeasurable Beauty), Śubhakṛtsna (Complete Beauty), Anabhraka (Unclouded), 
Puṇyaprasava (Merit Born), Bṛhatphala (Great Result), Abṛha (Not Great), Atapa (Serene), 
Sudṛśa (Good-Looking), Sudarśana (Clear Sighted) and Akaniṣṭha (Supreme). They shout out 
“Impermanent! Suffering! Empty! Not-Self!” and speak two verses: 
 

“Exert yourselves! Go forth! Take up the Buddha’s teaching! 
Shake the army of death like an elephant shakes a reed-hut! 
Whoever lives diligently according to this dharma and vinaya, 
abandons life in saṃsāra and makes an end to suffering.” 

 
Then those rays of light, having roamed through the great trichiliocosm, assemble behind 
the Blessed One. If the Blessed One is desirous of explaining past actions they disappear into 
the Blessed One’s back, if he wishes to explain future actions they vanish into his front. If he 
wishes to predict arising in a hell they disappear into the soles of his feet, while if he wants 
to predict arising as an animal they enter his heel, and if he wants to predict arising as a 
ghost they vanish into his big toe, and if he desires to predict arising as a human they 
disappear into his knee. If he wishes to predict rule as an armed wheel-turning king they 
enter the palm of his left hand, while if he wishes to predict rule as a wheel-turning king they 
disappear into the palm of his right hand. If he wishes to predict arising as a god they vanish 
into his navel. If he wishes to predict awakening as a disciple they enter his mouth, while if 
he wants to predict awakening as a lone buddha they vanish into the circle of hair between 
his eyebrows, and if he wants to predict unsurpassed and perfect full buddhahood they 
disappear into his uṣṇīṣa. 
 
And those rays of light circumambulated the Blessed One three times and disappeared into 
the circle of hair between the Blessed One’s eyebrows. Then Venerable Ānanda joined his 
hands in respect and asked the Blessed One: 
 

“A collection of a thousand bright colored rays of various kinds  
is expelled from the inside of the mouth,  
completely illuminating the directions  
as if from the rising of the sun.” 

 
And he spoke these verses: 
 

“Buddhas have cut off rebirth, abandoned affliction and enjoyment,  
become the cause of what is best in the world; 
Victors, their enemies conquered, they do not exhibit a smile  
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– white as a conch-shell or lotus-fibre - without reason. 
Victor, immediately realizing through your own intelligence 
the wishes of your listeners, Śramaṇa, Lord of Conquerors,  
Bull of Sages, remove the doubt that has arisen, 
with splendid, wise and superior speech. 
It is not without reason that perfect Buddhas, protectors, 
firm as the ocean or the king of the mountains, 
exhibit a smile. 
A multitude of people yearn to hear 
the reason why wise ones exhibit a smile.” 

 
The Blessed One said, “It is like this, Ānanda. It is like this. It is not without cause or without 
reason, Ānanda, that Tathāgatas, arhats who are perfect and fully awakened display a smile. 
Did you see, Ānanda, the way this householder paid me honour in this way?” “Yes, sir.” “This 
householder, Ānanda, through this root of merit and the production of this thought, and 
through renunciation and charity, will become a pratyekabuddha called Śītaprabha. This is 
the gift for one who has a faithful thought towards me. Therefore, monks, you should train 
in this way: ‘Let us pay homage towards buddhas, pratyekabuddhas and śrāvakas.’ In this way, 
monks, you should train.”  
 
This was said by the Blessed One, and the monks were delighted and praised the Blessed One’s 
speech.   
 
27. The Sailors/Boatmen 
 
The Buddha, the Blessed One, is said to be honored, revered, respected and worshipped by 
kings, ministers, the wealthy, the townsfolk, merchants, caravan leaders, gods, nāgas, yakṣas, 
demigods, heavenly birds, kinnaras and great snakes. That Buddha, the Blessed One, who is 
revered by gods, nāgas, yakṣas, demigods, heavenly birds, kinnaras, and great snakes, famous 
and possessed of great merit, provided with the requisites – robes, bowls, bedding, seats and 
medicine to cure the sick – wandered together with his community of disciples amongst the 
Magadhan people, and arrived at the bank of the Ganges. 
 
Then the Blessed One, surrounded by a group of monks and attended by his monastic 
community, went to where there were some boatmen. Having approached he said this to the 
boatmen: “Can you enable me to cross this river?” The boatmen said, “You must pay a ferry-
fee.”  The Blessed One said to those boatmen, “Sirs, I was also formerly a boatman. I carried 
across Nanda, who had fallen in the river of passion; Aṅgulimāla, who had fallen in the 
foaming sea of hatred; the proud young Mānastabdha, who had fallen into the ocean of pride; 



DRAFT Summer 2017 – Naomi Appleton, naomi.appleton@ed.ac.uk 
Please do not cite without permission of the author. A revised version, with notes, will follow. 

 

	   19	  

and Urubilva-Kāśyapa, who had fallen into the flood of delusion. And I never asked for a 
ferry-fee. Yet, asked, you do not undertake to transport across. 
 
A certain boatman heard the Blessed One’s words furnished with the eight qualities, and saw 
his perfect form, and become faithful he said, “I will transport the Blessed One and his 
community of disciples across!” The monks mounted the boat, but the Blessed One, through 
his power, went ahead from the near shore of the boatman and stood on the further shore. 
Then the boatman, seeing that miraculous display of power, was humbled and fell at his feet.  
 
Then the Blessed One gave a dharma teaching of such a kind that penetrated the four noble 
truths, hearing which that boatman split apart with the thunderbolt of knowledge the 
mountain of the view of individuality that has twenty raised peaks and achieved the fruit of 
stream-entry. Having seen the truth he uttered three solemn utterances: “Sir, that which has 
been made ours by the Blessed One has not been made ours by a mother, nor by a father, nor 
by a king, nor by the gods, nor by the cherished body of relations and kin, nor by those who 
formerly passed away, nor by śramaṇas and brahmins. The oceans of blood and tears have 
dried up, the mountains of bones have been traversed, the doors to the evil states have been 
closed, the doors to heaven and liberation have been opened, and we are certainly 
established amongst gods and humans.” And he said:    
  

“Through your power, the terrible path to evil states, 
furnished with many ills, is closed; 
The meritorious path to heaven is open, 
and I have obtained the path to nirvana.  
 
And with your help I have achieved the removal of hatred; 
Today my purified eye is bright;  
I have obtained peace at the feet of the beloved of the nobles, 
And I am one who has crossed beyond the ocean of suffering. 
 
O king among heroes, worshipped by men and gods: 
Birth, ageing, death and sickness are over! 
One whom it is so difficult to see even in a hundred thousand births: 
O sage, seeing you today has been fruitful!” 

 
Then a second boatmen experienced great remorse, and throwing himself down at the feet 
of the Blessed One he confessed his transgression. And he provided alms for the Blessed One 
and his community of disciples. 
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Then the Blessed One smiled. Now according to the natural order of things, when Buddhas 
display a smile then blue, yellow, red and white rays issue from his mouth and some go to 
upwards and some downwards. Those that go downwards, they go to the hells – the Saṃjīva 
(Reviving), Kālasūtra (Black Thread), Saṃghāta (Crushing), Raurava (Shrieking), 
Mahāraurava (Loud Shrieking), Tapana (Heat), Pratāpana (Extreme Heat), Avīci (Ceaseless 
Torture), Arbuda (Blistering), Nirarbuda (Blisters Bursting), Aṭaṭa (Chattering Teeth), 
Hahava (Ugh!), Huhuva (Brrr!), Utpala (Blue Lotus), Padma (Lotus), and Mahāpadma (Great 
Lotus). Those that descend into the hot hells become cool, and those that descend into the 
cold hells become warm, and in this way they alleviate the various sufferings of the beings 
there, such that it occurs to them, “Friends, can it be that we have left this place and arisen 
elsewhere?” Then in order to make them develop faith, the Blessed One emits an image of 
himself, and seeing this image they realize, “No, friends, we have not left this place nor arisen 
elsewhere. There is this being, not seen before, by whose power our various sufferings are 
being allayed.” Their minds become faithful towards this image, and they cast off the karma 
still to be experienced in hell, and take rebirth amongst gods and men, where they become 
vessels for the truths.  
 
Those [rays of light] that go upwards, they go to the gods – the Cāturmahārājika (Four Groups 
of the Great Kings), Trāyastriṃśa (Thirty-Three), Yāma (Free from Conflict), Tuṣita 
(Content), Nirmāṇarati (Delighting in Creation), Paranirmitavaśavartin (Masters of Others’ 
Creations), Brahmakāyika (Brahmā’s Assembly), Brahmapurohita (Brahmā’s Priests), 
Mahābrahma (Great Brahmā), Parittābhā (Limited Splendor), Apramāṇābhā (Immeasurable 
Splendor), Abhāsvara (Radiant), Parittaśubha (Limited Beauty), Apramāṇaśubha 
(Immeasurable Beauty), Śubhakṛtsna (Complete Beauty), Anabhraka (Unclouded), 
Puṇyaprasava (Merit Born), Bṛhatphala (Great Result), Abṛha (Not Great), Atapa (Serene), 
Sudṛśa (Good-Looking), Sudarśana (Clear Sighted) and Akaniṣṭha (Supreme). They shout out 
“Impermanent! Suffering! Empty! Not-Self!” and speak two verses: 
 

“Exert yourselves! Go forth! Take up the Buddha’s teaching! 
Shake the army of death like an elephant shakes a reed-hut! 
Whoever lives diligently according to this dharma and vinaya, 
abandons life in saṃsāra and makes an end to suffering.” 

 
Then those rays of light, having roamed through the great trichiliocosm, assemble behind 
the Blessed One. If the Blessed One is desirous of explaining past actions they disappear into 
the Blessed One’s back, if he wishes to explain future actions they vanish into his front. If he 
wishes to predict arising in a hell they disappear into the soles of his feet, while if he wants 
to predict arising as an animal they enter his heel, and if he wants to predict arising as a 
ghost they vanish into his big toe, and if he desires to predict arising as a human they 
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disappear into his knee. If he wishes to predict rule as an armed wheel-turning king they 
enter the palm of his left hand, while if he wishes to predict rule as a wheel-turning king they 
disappear into the palm of his right hand. If he wishes to predict arising as a god they vanish 
into his navel. If he wishes to predict awakening as a disciple they enter his mouth, while if 
he wants to predict awakening as a lone buddha they vanish into the circle of hair between 
his eyebrows, and if he wants to predict unsurpassed and perfect full buddhahood they 
disappear into his uṣṇīṣa. 
 
And those rays of light circumambulated the Blessed One three times and disappeared into 
the circle of hair between the Blessed One’s eyebrows. Then Venerable Ānanda joined his 
hands in respect and asked the Blessed One: 
 

“A collection of a thousand bright colored rays of various kinds  
is expelled from the inside of the mouth,  
completely illuminating the directions  
as if from the rising of the sun.” 

 
And he spoke these verses: 
 

“Buddhas have cut off rebirth, abandoned affliction and enjoyment,  
become the cause of what is best in the world; 
Victors, their enemies conquered, they do not exhibit a smile  
– white as a conch-shell or lotus-fibre - without reason. 
Victor, immediately realizing through your own intelligence 
the wishes of your listeners, Śramaṇa, Lord of Conquerors,  
Bull of Sages, remove the doubt that has arisen, 
with splendid, wise and superior speech. 
It is not without reason that perfect Buddhas, protectors, 
firm as the ocean or the king of the mountains, 
exhibit a smile. 
A multitude of people yearn to hear 
the reason why wise ones exhibit a smile.” 

 
The Blessed One said, “It is like this, Ānanda. It is like this. It is not without cause or without 
reason, Ānanda, that Tathāgatas, arhats who are perfect and fully awakened display a smile. 
Did you see, Ānanda, the way this sailor developed a faithful mind in my presence?” “Yes, 
sir.” “This boatman, Ānanda, through this root of merit and the production of this thought, 
and through renunciation and charity, at a future time will become a pratyekabuddha called 
Saṃsārottaraṇa. This is the gift for one who has a faithful thought towards me. Therefore, 
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monks, you should train in this way: ‘Let us pay homage towards buddhas, pratyekabuddhas 
and śrāvakas.’ In this way, monks, you should train.”  
 
This was said by the Blessed One, and the monks were delighted and praised the Blessed One’s 
speech.   
 
28. Gandhamādana 
 

The Buddha, the Blessed One, is said to be honored, revered, respected and worshipped by 
kings, ministers, the wealthy, the townsfolk, merchants, caravan leaders, gods, nāgas, yakṣas, 
demigods, heavenly birds, kinnaras and great snakes. That Buddha, the Blessed One, who is 
revered by gods, nāgas, yakṣas, demigods, heavenly birds, kinnaras, and great snakes, famous 
and possessed of great merit, provided with the requisites – robes, bowls, bedding, seats and 
medicine to cure the sick – was staying with his community of disciples in Rājagṛha, in 
Kalandakanivāpa in the Veṇu Grove.  
 
This was custom in the Middle Country: in general, the people who lived in the Middle 
Country anointed their bodies with various unguents. There was a certain son of a 
householder, and his daughter – who was devout and good, of virtuous disposition – was 
grinding red sandalpaste. And in the morning the Blessed One dressed himself, took his robe 
and bowl and, surrounded by a group of monks and attended by the monastic community, 
entered Rājagṛha for alms.  
 
And that girl saw the Buddha, the Blessed One, adorned with the thirty-two marks of a great 
man and the eighty secondary marks, his body shining, arrayed with a light that extended a 
fathom, radiance in excess of a thousand suns, like a living mountain of jewels, handsome in 
his entirety. And having seen him that girl experienced great faith. Then, this occurred to 
the one who had obtained faith: “What use to me is a life such as this, in which, having 
encountered a field [of merit] of this kind, I am unable to perform service for the Blessed 
One, because of the disadvantage of poverty?” 
 
Then, not valuing her own life, she smeared both her hands with red sandalpaste, and when 
she placed her bracelet on the feet of the Blessed One, through the Blessed One’s power the 
whole city of Rājagṛha was filled with the scent of sandal. Then the girl, having seen that 
miracle, became faithful and fell at the Blessed One’s feet. She fostered this intention: “By 
this wholesome root may the awakening of a pratyeka be manifest!” 
 
Then the Blessed One smiled. Now according to the natural order of things, when Buddhas 
display a smile then blue, yellow, red and white rays issue from his mouth and some go to 



DRAFT Summer 2017 – Naomi Appleton, naomi.appleton@ed.ac.uk 
Please do not cite without permission of the author. A revised version, with notes, will follow. 

 

	   23	  

upwards and some downwards. Those that go downwards, they go to the hells – the Saṃjīva 
(Reviving), Kālasūtra (Black Thread), Saṃghāta (Crushing), Raurava (Shrieking), 
Mahāraurava (Loud Shrieking), Tapana (Heat), Pratāpana (Extreme Heat), Avīci (Ceaseless 
Torture), Arbuda (Blistering), Nirarbuda (Blisters Bursting), Aṭaṭa (Chattering Teeth), 
Hahava (Ugh!), Huhuva (Brrr!), Utpala (Blue Lotus), Padma (Lotus), and Mahāpadma (Great 
Lotus). Those that descend into the hot hells become cool, and those that descend into the 
cold hells become warm, and in this way they alleviate the various sufferings of the beings 
there, such that it occurs to them, “Friends, can it be that we have left this place and arisen 
elsewhere?” Then in order to make them develop faith, the Blessed One emits an image of 
himself, and seeing this image they realize, “No, friends, we have not left this place nor arisen 
elsewhere. There is this being, not seen before, by whose power our various sufferings are 
being allayed.” Their minds become faithful towards this image, and they cast off the karma 
still to be experienced in hell, and take rebirth amongst gods and men, where they become 
vessels for the truths.  
 
Those [rays of light] that go upwards, they go to the gods – the Cāturmahārājika (Four Groups 
of the Great Kings), Trāyastriṃśa (Thirty-Three), Yāma (Free from Conflict), Tuṣita 
(Content), Nirmāṇarati (Delighting in Creation), Paranirmitavaśavartin (Masters of Others’ 
Creations), Brahmakāyika (Brahmā’s Assembly), Brahmapurohita (Brahmā’s Priests), 
Mahābrahma (Great Brahmā), Parittābhā (Limited Splendor), Apramāṇābhā (Immeasurable 
Splendor), Abhāsvara (Radiant), Parittaśubha (Limited Beauty), Apramāṇaśubha 
(Immeasurable Beauty), Śubhakṛtsna (Complete Beauty), Anabhraka (Unclouded), 
Puṇyaprasava (Merit Born), Bṛhatphala (Great Result), Abṛha (Not Great), Atapa (Serene), 
Sudṛśa (Good-Looking), Sudarśana (Clear Sighted) and Akaniṣṭha (Supreme). They shout out 
“Impermanent! Suffering! Empty! Not-Self!” and speak two verses: 
 

“Exert yourselves! Go forth! Take up the Buddha’s teaching! 
Shake the army of death like an elephant shakes a reed-hut! 
Whoever lives diligently according to this dharma and vinaya, 
abandons life in saṃsāra and makes an end to suffering.” 

 
Then those rays of light, having roamed through the great trichiliocosm, assemble behind 
the Blessed One. If the Blessed One is desirous of explaining past actions they disappear into 
the Blessed One’s back, if he wishes to explain future actions they vanish into his front. If he 
wishes to predict arising in a hell they disappear into the soles of his feet, while if he wants 
to predict arising as an animal they enter his heel, and if he wants to predict arising as a 
ghost they vanish into his big toe, and if he desires to predict arising as a human they 
disappear into his knee. If he wishes to predict rule as an armed wheel-turning king they 
enter the palm of his left hand, while if he wishes to predict rule as a wheel-turning king they 
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disappear into the palm of his right hand. If he wishes to predict arising as a god they vanish 
into his navel. If he wishes to predict awakening as a disciple they enter his mouth, while if 
he wants to predict awakening as a lone buddha they vanish into the circle of hair between 
his eyebrows, and if he wants to predict unsurpassed and perfect full buddhahood they 
disappear into his uṣṇīṣa. 
 
And those rays of light circumambulated the Blessed One three times and disappeared into 
the circle of hair between the Blessed One’s eyebrows. Then Venerable Ānanda joined his 
hands in respect and asked the Blessed One: 
 

“A collection of a thousand bright colored rays of various kinds  
is expelled from the inside of the mouth,  
completely illuminating the directions  
as if from the rising of the sun.” 

 
And he spoke these verses: 
 

“Buddhas have cut off rebirth, abandoned affliction and enjoyment,  
become the cause of what is best in the world; 
Victors, their enemies conquered, they do not exhibit a smile  
– white as a conch-shell or lotus-fibre - without reason. 
Victor, immediately realizing through your own intelligence 
the wishes of your listeners, Śramaṇa, Lord of Conquerors,  
Bull of Sages, remove the doubt that has arisen, 
with splendid, wise and superior speech. 
It is not without reason that perfect Buddhas, protectors, 
firm as the ocean or the king of the mountains, 
exhibit a smile. 
A multitude of people yearn to hear 
the reason why wise ones exhibit a smile.” 

 
The Blessed One said, “It is like this, Ānanda. It is like this. It is not without cause or without 
reason, Ānanda, that Tathāgatas, arhats who are perfect and fully awakened display a smile. 
Did you see, Ānanda, the way this girl paid me honour in this way?” “Yes, sir.” “This girl, 
Ānanda, through this root of merit and the production of this thought, and through 
renunciation and charity, will become a pratyekabuddha called Gandhamādana. This is the 
gift for one who has a faithful thought towards me. Therefore, monks, you should train in 
this way: ‘Let us pay homage towards buddhas, pratyekabuddhas and śrāvakas.’ In this way, 
monks, you should train.”  
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This was said by the Blessed One, and the monks were delighted and praised the Blessed One’s 
speech.   
 
29. Nirmala 
 

The Buddha, the Blessed One, is said to be honored, revered, respected and worshipped by 
kings, ministers, the wealthy, the townsfolk, merchants, caravan leaders, gods, nāgas, yakṣas, 
demigods, heavenly birds, kinnaras and great snakes. That Buddha, the Blessed One, who is 
revered by gods, nāgas, yakṣas, demigods, heavenly birds, kinnaras, and great snakes, famous 
and possessed of great merit, provided with the requisites – robes, bowls, bedding, seats and 
medicine to cure the sick – was staying with his community of disciples in Anāthapiṇḍada’s 
park, the Jeta Grove in Śrāvastī. 
 
There was a certain gardener in Śrāvastī, and taking wood pieces for tooth-cleaning he 
entered Śrāvastī. A soothsayer stopped at the gate and said, “The one who would use this 
tooth-cleaner will enjoy food of one hundred flavours.” The gardener heard these words, and 
having heard this he thought, “To whom should I give this tooth-cleaning stick, through 
which [gift] there would be great honor for me?” Then this occurred to him: “This Buddha, 
the Blessed One, is living in the world and universe, and he is a field of merit that produces 
great fruit. Surely I should give it to this Buddha, the Blessed One.” 
 
Then that gardener took the tooth-cleaning stick and went to where the Blessed One was. 
Having approached he honored the Blessed One’s feet with his head and sat to one side. 
Seated to one side the gardener said this to the Blessed One: “Blessed One, grant me the 
favour of receiving this tooth-cleaning stick in my presence.” Then the Blessed One, in order 
to benefit the gardener, stretched out his golden-colored arm like an elephant’s trunk and 
took it. Having taken it he used it, and having used it he dismissed it in front of the gardener. 
Dismissed, that tooth-cleaning stick became fixed in the ground, and where it was buried a 
great circular banyan tree immediately sprung forth – full-grown, with trunk, leaves, flowers 
and fruits. Seated in its shade, the Blessed One gave a dharma teaching for the many gods and 
humans. Then the householder Anāthapiṇḍada served the Blessed One with food of a 
hundred flavours. Then that gardener, his mind overcome as a result of that miracle and that 
service of the Blessed One, fell at his feet like a tree felled at the roots, and undertook to make 
an aspiration: “By this wholesome root, may I manifest the awakening of a pratyeka!” 
 
Then the Blessed One smiled. Now according to the natural order of things, when Buddhas 
display a smile then blue, yellow, red and white rays issue from his mouth and some go to 
upwards and some downwards. Those that go downwards, they go to the hells – the Saṃjīva 
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(Reviving), Kālasūtra (Black Thread), Saṃghāta (Crushing), Raurava (Shrieking), 
Mahāraurava (Loud Shrieking), Tapana (Heat), Pratāpana (Extreme Heat), Avīci (Ceaseless 
Torture), Arbuda (Blistering), Nirarbuda (Blisters Bursting), Aṭaṭa (Chattering Teeth), 
Hahava (Ugh!), Huhuva (Brrr!), Utpala (Blue Lotus), Padma (Lotus), and Mahāpadma (Great 
Lotus). Those that descend into the hot hells become cool, and those that descend into the 
cold hells become warm, and in this way they alleviate the various sufferings of the beings 
there, such that it occurs to them, “Friends, can it be that we have left this place and arisen 
elsewhere?” Then in order to make them develop faith, the Blessed One emits an image of 
himself, and seeing this image they realize, “No, friends, we have not left this place nor arisen 
elsewhere. There is this being, not seen before, by whose power our various sufferings are 
being allayed.” Their minds become faithful towards this image, and they cast off the karma 
still to be experienced in hell, and take rebirth amongst gods and men, where they become 
vessels for the truths.  
 
Those [rays of light] that go upwards, they go to the gods – the Cāturmahārājika (Four Groups 
of the Great Kings), Trāyastriṃśa (Thirty-Three), Yāma (Free from Conflict), Tuṣita 
(Content), Nirmāṇarati (Delighting in Creation), Paranirmitavaśavartin (Masters of Others’ 
Creations), Brahmakāyika (Brahmā’s Assembly), Brahmapurohita (Brahmā’s Priests), 
Mahābrahma (Great Brahmā), Parittābhā (Limited Splendor), Apramāṇābhā (Immeasurable 
Splendor), Abhāsvara (Radiant), Parittaśubha (Limited Beauty), Apramāṇaśubha 
(Immeasurable Beauty), Śubhakṛtsna (Complete Beauty), Anabhraka (Unclouded), 
Puṇyaprasava (Merit Born), Bṛhatphala (Great Result), Abṛha (Not Great), Atapa (Serene), 
Sudṛśa (Good-Looking), Sudarśana (Clear Sighted) and Akaniṣṭha (Supreme). They shout out 
“Impermanent! Suffering! Empty! Not-Self!” and speak two verses: 
 

“Exert yourselves! Go forth! Take up the Buddha’s teaching! 
Shake the army of death like an elephant shakes a reed-hut! 
Whoever lives diligently according to this dharma and vinaya, 
abandons life in saṃsāra and makes an end to suffering.” 

 
Then those rays of light, having roamed through the great trichiliocosm, assemble behind 
the Blessed One. If the Blessed One is desirous of explaining past actions they disappear into 
the Blessed One’s back, if he wishes to explain future actions they vanish into his front. If he 
wishes to predict arising in a hell they disappear into the soles of his feet, while if he wants 
to predict arising as an animal they enter his heel, and if he wants to predict arising as a 
ghost they vanish into his big toe, and if he desires to predict arising as a human they 
disappear into his knee. If he wishes to predict rule as an armed wheel-turning king they 
enter the palm of his left hand, while if he wishes to predict rule as a wheel-turning king they 
disappear into the palm of his right hand. If he wishes to predict arising as a god they vanish 
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into his navel. If he wishes to predict awakening as a disciple they enter his mouth, while if 
he wants to predict awakening as a lone buddha they vanish into the circle of hair between 
his eyebrows, and if he wants to predict unsurpassed and perfect full buddhahood they 
disappear into his uṣṇīṣa. 
 
And those rays of light circumambulated the Blessed One three times and disappeared into 
the circle of hair between the Blessed One’s eyebrows. Then Venerable Ānanda joined his 
hands in respect and asked the Blessed One: 
 

“A collection of a thousand bright colored rays of various kinds  
is expelled from the inside of the mouth,  
completely illuminating the directions  
as if from the rising of the sun.” 

 
And he spoke these verses: 
 

“Buddhas have cut off rebirth, abandoned affliction and enjoyment,  
become the cause of what is best in the world; 
Victors, their enemies conquered, they do not exhibit a smile  
– white as a conch-shell or lotus-fibre - without reason. 
Victor, immediately realizing through your own intelligence 
the wishes of your listeners, Śramaṇa, Lord of Conquerors,  
Bull of Sages, remove the doubt that has arisen, 
with splendid, wise and superior speech. 
It is not without reason that perfect Buddhas, protectors, 
firm as the ocean or the king of the mountains, 
exhibit a smile. 
A multitude of people yearn to hear 
the reason why wise ones exhibit a smile.” 

 
The Blessed One said, “It is like this, Ānanda. It is like this. It is not without cause or without 
reason, Ānanda, that Tathāgatas, arhats who are perfect and fully awakened display a smile. 
Did you see, Ānanda, the way this gardener paid me honour in this way?” “Yes, sir.” “This 
gardener, Ānanda, through this root of merit and the production of this thought, and 
through renunciation and charity, will not fall into misfortune for thirteen aeons, and in his 
last life – his last stage, his last bodily existence, his last incarnation – become a 
pratyekabuddha called Nirmala. This is the gift for one who has a faithful thought towards me. 
In this way, monks, you should train: ‘We will honor, revere, respect and worship the teacher. 
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And having honored, revered, respected and worshipped the teacher, we will live in reliance 
on him.’ In this way, monks, you should train.  
 
This was said by the Blessed One, and the monks were delighted and praised the Blessed One’s 
speech.   
 
30. Valgusvarā 
 

The Buddha, the Blessed One, is said to be honored, revered, respected and worshipped by 
kings, ministers, the wealthy, the townsfolk, merchants, caravan leaders, gods, nāgas, yakṣas, 
demigods, heavenly birds, kinnaras and great snakes. That Buddha, the Blessed One, who is 
revered by gods, nāgas, yakṣas, demigods, heavenly birds, kinnaras, and great snakes, famous 
and possessed of great merit, provided with the requisites – robes, bowls, bedding, seats and 
medicine to cure the sick – was staying with his community of disciples in Anāthapiṇḍada’s 
park, the Jeta Grove in Śrāvastī. 
 
Then in the morning the Blessed One dressed himself, and taking his robe and bowl he 
entered Śrāvastī for alms. And a large group of companions, overcome with intoxicating 
drink, were heading out from Śrāvastī, wearing excellent clothes and furnished with 
necklaces, with the best of flowers, with lotuses blue, red and white, and other water plants. 
They were singing and dancing, with various instruments – lutes, tabours and cymbals – 
playing. 
 
Then the Blessed One entered Śrāvastī for alms. And those companions saw the Buddha, the 
Blessed One, adorned with the thirty-two marks of a great man and the eighty secondary 
marks, his body shining, arrayed with a light that extended a fathom, radiance in excess of a 
thousand suns, like a living mountain of jewels, handsome in his entirety. And on seeing him, 
the one who was drunk was no longer so. No longer intoxicated, their minds were turned to 
faith, and they honored the Blessed One with dance, song and music, and threw blue lotuses 
over the Blessed One. And, thrown, they stayed above the Blessed One like a blue peaked roof, 
or a blue parasol, or a blue pavilion. And when the Blessed One went, it followed, and when 
he stayed still it remained. And the Blessed One sent forth blue light, such that Śrāvastī was 
filled with light resembling sapphire jewels. 
 
Then the group of companions, having acquired faith, fostered this intention: “By this our 
wholesome root may the awakening of a pratyeka be manifest!” 
 
Then the Blessed One smiled. Now according to the natural order of things, when Buddhas 
display a smile then blue, yellow, red and white rays issue from his mouth and some go to 
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upwards and some downwards. Those that go downwards, they go to the hells – the Saṃjīva 
(Reviving), Kālasūtra (Black Thread), Saṃghāta (Crushing), Raurava (Shrieking), 
Mahāraurava (Loud Shrieking), Tapana (Heat), Pratāpana (Extreme Heat), Avīci (Ceaseless 
Torture), Arbuda (Blistering), Nirarbuda (Blisters Bursting), Aṭaṭa (Chattering Teeth), 
Hahava (Ugh!), Huhuva (Brrr!), Utpala (Blue Lotus), Padma (Lotus), and Mahāpadma (Great 
Lotus). Those that descend into the hot hells become cool, and those that descend into the 
cold hells become warm, and in this way they alleviate the various sufferings of the beings 
there, such that it occurs to them, “Friends, can it be that we have left this place and arisen 
elsewhere?” Then in order to make them develop faith, the Blessed One emits an image of 
himself, and seeing this image they realize, “No, friends, we have not left this place nor arisen 
elsewhere. There is this being, not seen before, by whose power our various sufferings are 
being allayed.” Their minds become faithful towards this image, and they cast off the karma 
still to be experienced in hell, and take rebirth amongst gods and men, where they become 
vessels for the truths.  
 
Those [rays of light] that go upwards, they go to the gods – the Cāturmahārājika (Four Groups 
of the Great Kings), Trāyastriṃśa (Thirty-Three), Yāma (Free from Conflict), Tuṣita 
(Content), Nirmāṇarati (Delighting in Creation), Paranirmitavaśavartin (Masters of Others’ 
Creations), Brahmakāyika (Brahmā’s Assembly), Brahmapurohita (Brahmā’s Priests), 
Mahābrahma (Great Brahmā), Parittābhā (Limited Splendor), Apramāṇābhā (Immeasurable 
Splendor), Abhāsvara (Radiant), Parittaśubha (Limited Beauty), Apramāṇaśubha 
(Immeasurable Beauty), Śubhakṛtsna (Complete Beauty), Anabhraka (Unclouded), 
Puṇyaprasava (Merit Born), Bṛhatphala (Great Result), Abṛha (Not Great), Atapa (Serene), 
Sudṛśa (Good-Looking), Sudarśana (Clear Sighted) and Akaniṣṭha (Supreme). They shout out 
“Impermanent! Suffering! Empty! Not-Self!” and speak two verses: 
 

“Exert yourselves! Go forth! Take up the Buddha’s teaching! 
Shake the army of death like an elephant shakes a reed-hut! 
Whoever lives diligently according to this dharma and vinaya, 
abandons life in saṃsāra and makes an end to suffering.” 

 
Then those rays of light, having roamed through the great trichiliocosm, assemble behind 
the Blessed One. If the Blessed One is desirous of explaining past actions they disappear into 
the Blessed One’s back, if he wishes to explain future actions they vanish into his front. If he 
wishes to predict arising in a hell they disappear into the soles of his feet, while if he wants 
to predict arising as an animal they enter his heel, and if he wants to predict arising as a 
ghost they vanish into his big toe, and if he desires to predict arising as a human they 
disappear into his knee. If he wishes to predict rule as an armed wheel-turning king they 
enter the palm of his left hand, while if he wishes to predict rule as a wheel-turning king they 
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disappear into the palm of his right hand. If he wishes to predict arising as a god they vanish 
into his navel. If he wishes to predict awakening as a disciple they enter his mouth, while if 
he wants to predict awakening as a lone buddha they vanish into the circle of hair between 
his eyebrows, and if he wants to predict unsurpassed and perfect full buddhahood they 
disappear into his uṣṇīṣa. 
 
And those rays of light circumambulated the Blessed One three times and disappeared into 
the circle of hair between the Blessed One’s eyebrows. Then Venerable Ānanda joined his 
hands in respect and asked the Blessed One: 
 

“A collection of a thousand bright colored rays of various kinds  
is expelled from the inside of the mouth,  
completely illuminating the directions  
as if from the rising of the sun.” 

 
And he spoke these verses: 
 

“Buddhas have cut off rebirth, abandoned affliction and enjoyment,  
become the cause of what is best in the world; 
Victors, their enemies conquered, they do not exhibit a smile  
– white as a conch-shell or lotus-fibre - without reason. 
Victor, immediately realizing through your own intelligence 
the wishes of your listeners, Śramaṇa, Lord of Conquerors,  
Bull of Sages, remove the doubt that has arisen, 
with splendid, wise and superior speech. 
It is not without reason that perfect Buddhas, protectors, 
firm as the ocean or the king of the mountains, 
exhibit a smile. 
A multitude of people yearn to hear 
the reason why wise ones exhibit a smile.” 

 
The Blessed One said, “It is like this, Ānanda. It is like this. It is not without cause or without 
reason, Ānanda, that Tathāgatas, arhats who are perfect and fully awakened display a smile. 
Did you see, Ānanda, the way this group of companions paid me honour in this way?” “Yes, 
sir.” “This group, Ānanda, through this root of merit and the production of this thought, and 
through renunciation and charity, will not fall into misfortune for twenty intermediate 
aeons, and in their last lives – their last stages, their last bodily existences, their last 
incarnations – become pratyekabuddhas called Valgusvaras. This is the gift for one who has a 
faithful thought towards me. Therefore, monks, you should train in this way: ‘Let us pay 
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homage towards buddhas, pratyekabuddhas and śrāvakas.’ In this way, monks, you should 
train.”  
 
This was said by the Blessed One, and the monks were delighted and praised the Blessed One’s 
speech.   
 
 
 


